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1 H E Difcections Candor and 1 
==. if we which ſhine through the-whole 
1 r of that Sermon, and Preface, contain- 
ſome Remarks on Chriſtianity 4 
47 as ſhe Creation, which you have 
publiſhed; induce me to take notice of your 
5 Performance, before any other, which has yet ap- 
| peared on that Subject: And the rather, becauſe 
the Method, in which you proceed in pleading for 
the poſitive Inſtitutionsof Chriſtianity, is by far more 
_ rational, and certain, than that which is commonly 
N uſed by other Writers. I will not ſay that you give 
ap ſeveral Things, which are ſtrenuouſly inſiſted 
= on by your — But thete is Ground, I think, 
69 preſume that theſe Particulars, of which you have 
made Choice, are looked upon 28 0f the laſt N 2 OD 
Ace, and the moſt convincing I ſhall therefore 
4 ag with you in gigs the whole —_ — ED 


i the Controverſy upon ſuch Points, as you — 
ot contend for in your Freſace Sermon. 


1 with what 500 ns in Viddication 


Fed. ths oe Writings, as they are charged with 
Obſcurity: 1 cannot well gueſs what you 
Obſcurity ; becauſe the moſt E 
on tlie fed, i implies a Cha e of a" very 
Meaning. And d ff we conſider it, even in that 


Senſe, which you ſeem to give it, your Reaſoni 
on that Subject is not. in my Apprehenion, bude 


entiy 
A, you fay may be be ſeat A in ue 


ſpect of many n rape es contained in it; 
and yet ſuch Things, = are of chief Impo * 
and for the Sake of which, the Book is rendr 


highly valuable, may be very clearly delivered. 1 


readily own that this * is Juſt, and affords 
a ſufficient Vindication of — ormance 
purely human. But the Caſe is widely differs 
ing of what is of N Inſpi 
on: And eſpecially when the ſuppoſed Perſpicuity 
of a Book (that is to ſay, ſuch a NN. extra- 
ordinary Meaſure of it, as is manifeſtly above the 
Reach of human Power to equal) is Ven? to, 48 

a Character of its divine Original. 


It is commonly alledged, and, 1 think, with 

Lx Reaſon, that a Piece which isdivinely inſpir- 

, may be expected to iſh itſelf by its great 

Fond and Perſpicuity, and the excellent Manner 

A its Compoſure. How far a AED Application of 
this Rule will contribute to the Credit 

Jud ent of the unpreju- 


when we are Judg 


Writings, I leave to the 
diced. Such will be care 


1 this Cw - 2 — Man of a to- 
lerable 


of What i TTY 
rt 8 IN 


. 


R 7 
* 


the ſacretl 


oneſtly to anſwer to 


4 


1 


} 


£ 7 
| 


or that they are indued 
Maje 


of ſuch a Nature, as cannot be 
lr Proof of it 5 | 
| Pena upon ſuch an Enumeration of Par- | Pref. 23; 


ti) 


Ferable Genius and Learning mig ſe 9 hare delifer 
ed ine Things - contained Wrinngs to » 

if not 1 80 fr better Fuels; and whether 
ere are not to be met with i in the Holy Books In- 


fances'of ſuch Deſects in their manner of Compo 


ſure, as muſt needs be aſcribed to ſome other Cauſe, 


than Alluſtons to ancient Cuſtoms, Genius of a La 


or any other T that could be peculiar 
Dl Ages ad Country i W 
were vl. 5 


0 Thi 100 ſaid 
„be bo 


int theſe Writings, 
y admit of the fayour- 


able Appellation of Obſcuriy; and theſe ought to 
have 1 — . their juſt Ore- 
dit: For my P * orong, compare 
them wich ſeal Human © tions, cn bard 


conceive it poſſi ay of d 2 | 


ealon, to Gol 5 91 inſ; a 
aa rel 3 21 


, as ſerves for a peculiar dee 
er of their Divinity. 


The next Thing, 1 ſhall conſider, EN | 


age or Diſadvantage, which has accrued to Man- 


kind from the Chriſtian Religion. I am led to this 
| wh a — of edt oe wc an Infinuation, which, 
to the Prejudice of it; 


3 i it — — . but little Good in the World. 


To this Remark 
the Fact; at leaſt 


FAT 


proved : Becauſe, 


Tieulars, as no Man ts * r to 0 


e wit, ; 5 | 


— n — a . . . 
: 
* 
. 
. 
0 * 
. 14 * 


e 
anche e 
ſlabliſhed;by 
1els:3-:4 72 7 e 


hy appear to us, and as We "are. able, 10 j 
them; or we muſt not judge at all; And in thi 
Ws Way of proceeding, by taking Things in Gols; 
without pretending to have computed what is par- 
ticular in every Man, both as to his im ward 2 
and- outward Practice; L aſſert, that the Teal of 
Chriſtians has produced more fatal Effects, than an 
other religious, Belief, Fas than any other:Caui 
whatſoever, as far as we know any Thin 951 of the 
Hiſtory of the World; . the Face of Things 
has been viſibly altered, to abe worſe, in all theſe 


Time that it prevail'd 3 in them. 


But this, you fay, cannot, be. ju ſe ad to any | 


Thing in the Genius of the Chak 77 12 : and 
1h if theſe bad Effefts have only happen'd by an Abuje 

it; this proves no more, but that the beſt Things in 
"the World may be perverted, and abuſed. 


Countries, where this 12 en * 


\ 


( 


plain; i we compare the preſent Eſtabliſhment with 


4 do hot think it hafd to divine) what it is in the 
Chejſtian Religion ji chat Ras oiHöned all that Mi 
ſery, with which Mankind has been oppreſs'd; ſince 
it ſpread over this Part of the World. The gr 
Streſs which it 'lays upon mere Belief, and Ortho- 
doxy, will appear to be. pretty ſingular in its Conſti- 
tution: From this Source have flow d all that bitter 
and implacable Hatred, Perſecution, and Blood: ſhed 
with which the differing Parties of Chriſtians, inſlam 
ed: with mad Zeal, for their ſeveral Opinions, have 
raged againſt each other. This will appear more 


the ancient Religions, in which, as there were no 
crema enjoind by Authority, there was no 
Ground of Strife and Diſcord. But whatever may 

re, I cannot but think it good 


be-in«this Conjecture, 8 
SIS y That a Religion was never de- 
fign'd by God, 10 produce great and extraordinarß 
Benefits to Mankind, which did never produce ſuch 
* e 
See OV e #03 6; 545.0, 31039 


MWhat you ſay, Of the Hie of 'the buſt" Things in 


.» 
# 


_ the World, would be an excellent Vindication of 


ſuch Meaſures, as are taken by Beings of limited 
Capacities. | The beſt: contriv'd' Deſigns of ſuch: Be- 
ings, as we are, may indeed be peryerted through 
the unexpected Malice and Vice of others, ſo as 
to produce much greater Evils, than any Good could 
have been, which we intended by them. And the 
Reaſon why, in ſuch a Caſe, we are excuſed, is, 
becauſe we could not foreſee the whole Chain, an 
Kies of Cauſes, and their Effects. But it is eaſy 
to ſee, That ſuch am Excuſe eannot decently be pled 
in Behalf of a Being, who is ſuppoſed Omniſcient: 
Andafor this Reaſon, it is impoſſible for me to con. 


reive, how a Religion could be intended by Almigh- 


ty God, to be vaſtly beneficial to Mankind,” byimpr oung ; 
51030 Va- 
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ds erection their Natures; and that! t- 
hould fraſtrated of 


F be: be mem | 
| Purpoſe. 145 | — de us 1 

| Tec T5 VO 63811 
1 

upon the SubjeRt al Pee eee Her 8 7X00 


fas ts 


ee with Thar there | nay 
1 for r Inſtitutions in mo poſit _— of 


and that- nee op beiNted for ps yl the 
5 44 which ere n 
fore, that, in conſonming ky» abt a þ Rules, wy 
ke influenced by mere enthen: unt 


being capable to YT ere 
2 nt Ke Mon, of the 2 — | 
tions, of the rent) 
9 ed. This may be ſaid to tale 
Place in every articular, Where a Man gives 
Credit to the-Teſizmony of others; and therefore 
is a Maxim, that muſt inſluence us in almoſt 
every Inſtance of our Conduct, where we have 
8 N the IO; Au of Land 


* to viſit a fick Perſon, 1 


redit to the Teſtimony: of others, that ÞþF 


Ne . ſick, and that 4 to be met with at 
fuch a Place: But all this differs widely ſrom the 
Rear \Diſpute: What I want tq learn is, how 4 


ard to- Th Teſtimony, or the Uſe of = aol 
| tutions can poſſibly take Place with Refpet 10 
ſuch general Rules, by which the rational Mind is 
to attain a Senſe of Religion and Virtue; or to he- 
come better diſpoſed for the Practice of them. To 
me indeed the Caſe impoſhble, and contra- 
. Rr 0AÞ which I ſubmit to, your | 
nfideration. 3: A 
| Befor 


i 1 


for this 


e End. 


194 
Beſore any thing can have ſuch an Influence; as 
to render a Man better, in a moral or religious 


Senſe, it ſeems-manitefily imply'd, that the Perſon 


ſees the Fitneſs of this Mean, which he is to uſe: 

And to ſuppoſe, that a Perſon ſhould; uſe any Means 
Fod: upon tmplicit Grounds, and without 

1 any Fitneſs in them to produce it, _ | 

by direct Conſequence, render them incapable 

producing the End defign'd. 1 

7 £* ; . : 


HAR: go On . a af HEIE v, 
\ Are not Virtue and Religion rational Improve- 
ments, ſuch as depend upon Conſciouſneſs and Re- 
flection, and imply a deliberate Purpoſe and De- 
ſign 7 That this is comprehended in the Notion of 
Religion and Virtue, I believe, will not be denied: 
Nor is it leſs evident, that no Action can conduce 
to our Improvement in Religion and Virtue, but in 


ſo far as we perceive the Way and Manner, in 
Which this Action is ſuppoſed to produce its proper 
Effect. If, for Inſtance, the eating a certain Fruit, 
or abſtaining from it; the doing ol this at a certain 
Time, & are, in my. Apprehenſion, Actions 
which have not the leaſt Relation to my being ren- 
dred a better or worſe Man; on that very Account 
ſuch Actions cannot | rp: render me better or 
worſe. If one ſhall deny this, he ought, in Con- 


ſiſtency with himſelf, to. maintain that Religion 


and Virtue are not rational Improvements, or ſuch 
as require the Uſe of Thought and Reflection; but 
that it is poſſible for a Man to grow in the Love of 
God, and of his Neighbour in a Way of Hocus- 
pocus, he knows not how; and by the Uſe of Means, 
which he cannot conceive how they ſhould be Means 


or have the leaſt Tendency in them to 


7 x © fy 
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LEA ho 
But whatever Myſteries of this Kind have been 
invented, or 1 Reaſon ſeems clearly to de- 
cide, That the Kingdom of Cod ts not Meats and 
Drinks ; and that it is not Obſervance of Days, Di- 
ſtinction of Meats, or the like, that can recommend 
a Man to God; That, whether he uſe ſuch Things, be 
ts not the better, or whether he uſe them not, he ts not 
_ the worſe. Nothing, in ſhort, can in the leaſt con- 
tribute to our moral or religious Improvement 
which has not, in our Apprehenſion, a manite 
moral Goodneſs. les 


| Town, indeed, that it is, in ſome Reſpect, pe 
ſible for the ſupream Being to annex to uch Fob 
cumſtance, as one's dipping his Finger in Water at 
three of the Clock in the - Afternoon on Thur/zay, 
this miraculous Effect, that the Man ſhould after- 
wards find himſelf much improved in Grace and 


ence may be owing to ſome unknown Properties in 
R ee. 


poſed,” but where no Reflection can be fuppoſell to 


follow.) But all this is only àa mere Poſſibility, from 
which no Argument can be dravyn in ybuν,ůẽjE&Sͤavpur: 
For if one ſhould preach up tô me, that ſuch ſur- 
prizing and extraordinary Virtues followed from 
the Uſe of ſuch Means; I would firſt Tequire bim 
to make full Proof of the Efficacy of this his Qack- 
like Receipt, and to ſhew me the Succeſs of it atteſt. 
ed by unqueſtionable Documents. And m— 1 
Ns 4 5 


Eu 

would have the worſe Opinion of the Aſſairs of 
the World, if I could perceive that ſo great Bleſ- 
fings and/Benefits, as a virtuous Mind, and truly 
religious Diſpoſition, more valuable than all the 
Goods of Fortune, were diſpoſed of in ſuch a ran- 
dom Way. But if ſuch Eflevts were natural, and 
awing to the Influence of unknown Cauſes in Na- 
ture; I would not complain of the Nature of 
Things; (for that were to no Purpoſe, as being 
unalterable) but I ſhould think it hard, that Man- 
kind were left ignorant for the moſt Part of that 
Which is ſo requiſite for them to know ; not only in 
order to their farther Improvement, but, as is ſup- 
poſed, to their avoiding an endleſs Miſery, which 
was otherwiſe unavoidable. Nor could I believe 
that, in this Caſe, God's Ways were equal. | 


But there is not the leaſt Ground: here to fall foul 
upon the divine Management. As God is infinitely 
powerful, ſo he is infinitely wife and good. What- 
ever Effects me may ſuppoſe produceable by Almigh- 
ty Power, ſeparately conſider' d; we may be abſo- 
lutely ſure, that the inſinite Wiſdom will, in all Caſes, 
treat us as rational Creatures; not wantonly divert- 
ing himſelf with our Faculties, by impoſing upon 
us at Pleaſure his expreſs Commands, for no wiſe 
End diſcover'd to us, or difcoverable by us. Reli- 
gion and Virtue, (as was ſaid before) are rational 
Improvements; the Means leading to theſe muſt 
likewiſe; be rational, I mean, ſuch as are capable of 
influencing and working upon a rational Nature. 

This leads me to examine more particularly the poſi- 
ſitive Inſtitutiont of the Chriſtian Religion. B 


Hut, after all, what are thoſe poſitive Rules ana 


Inſtitutions peculiar to the Chriſtian Revelations; 


the Obſervance of which hath ſuch a ſtrict Connęc- 
| B 2 tion 


_— 

tion with our moral or religious Improvement; and 
which are neceſſary to be revealed, Mankind not be- 
ing capable to know them in a natural Way? You 


are ſenſible, I find, that it is incumbent on you to con- 


deſcend upon Inſtances, if you would conſiſtently 
defend the Rights of Revelation; and you give us, in 
Effect, three or four, the beſt, I ſuppoſe, you were 
ſurniſhed with. One is a Precept that Mankind are 
to worſhip God on the Seventh Day. The 
Pref. 7. reſt are ſeveral religious Inſtructions, de- 
| nding on Circumſtances of a poſitive 
Pref. 27. Nature. One imports, That Mens Bodies 
are to be raiſed from their Graves and to ſhare 
with their Souls in endleſs Bliſs or Miſery. Another is, 
That the ſuture Judgement of Mankind is to be attended 
with certain 2 of Solemnity.. A Third, 
That God will pardon Sinners upon their Repentance. 


„ l N 5 "= 


All 1 ſhall ſay about the Precept commanding us 


to worſhip God on the ſeventh Day, I ſhall um 
up in a few Propoſitions, which, I am 


will > / 020 ſo plain, that they need no Illuſtration. | 
co 


It is diſcoverable by the Light of Nature, 
n nn 
I. That God is to be worſhipped. = > + 


II. That true Worſhip is internal, or of the 


Mind; which abſtracts from all Circumſtances of 


Time; Place, &c. and muſt be conſtant and unin- 
terrupted; a perpetual Senſe of our Dependence 
upon God, a conſtant Deſire and Endeavour to ful - 


fil his Will; or, as the Scripture expreſſes it, Ne 


muſt pray always, and without ceaſing. 


III. As to external Worſhip ;-the Neceſſities; |At- 


tainments, and other Circumſtances of the Worſhip- 
| | | * | pers 


} 


[ 
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various, no Preciſe Meaſure of Time can 
anſwer all their Caſes, in as far as concerns true 
Religion. And therefore, | 


IV. Whatever prirlentar Portion of Time. may 
be appointed for publick Worſhip, it can only ſerve 
n Fp, n is en ar ** 


ligion, 
{ ih] 

-Lafth, The only Reafon aſſs for this: 3 
in che Jide Inſtitution, is, That God having been 
— — fix Days in the Works of the Gen, | 

Reſt to himſelf on the ſeventh, and therefore 
1 the ſeventh Day to be a Day of Reſt from 
bodily Labour. From all which, I conclude, 
that there can be nothing in this Inſtitution, which 
etitifles-it to a divine Revelation, neceflary r a 5 
boy oh as _—_ AN Was defend by it. 


The Dottrines of hs Refurrefion ard! how 
nity of a future Jud two other Inſtances, 
which you conde upon, are ſuch, that it were 
a Pity you ſhould haye-mentioned them, if better 
could have been had. They indeed depend upon 
Circumſtances of a poſitive Nature: But if we ſet 
aſide ſuch Branches of theſe Doctrines, as are con- 
feſſed to be the Dictates of Reaſon; all that remains, 
peculiar to e r wall 1 found to 17 9 . in. 


conſiderable. = 


t 


Thal there is a chats State is BESET ot ws 8 


d upon as a N natural Religion: The 
Circumſtance of the y's being raiſed, and unit- 
5 ed again to the Soul, is of no Moment, as far 28 1 
can ſee, to render a Revelation either Agel or ne- 


r crllary; ſacs * W 


— 


L140 
hich a Man is capable by Means of his Bedy, 
— as wi or buſter without bk 


Again, that in this ſuture State there ſhall be a juſt 
Retribution of Rewards and Puniſnments is m- 
monly allowed by Chriſtian Divines to be a Princi. 
ple of the ſame; Nature with the former. To deter- 
mine the particular Forms and ircumſtances i the 
Solemnity, may indeed be allowed to be the Yar wa 
Privilege of Rerelstion: But if one ſhall 
your to eſtabliſſi the Neceſſity of any ſuch — — 
e y in the laſi Judgment, or rather the Be- 

f of them, he undertakes, in my 7 * a — 


ſtranga Taſk; and what 8 
much Countenance to: Things of been — Shew, 
_ Which thoſe of your Communion are wont juſtly to 
contemn on other Occaſions,” Nor do even they 
who are moſt Zealous for Pomp and Ce remony, apd 
ſtrenuouſly plead the Cauſe * Sur Hg and Or- 
gang, arid all the Sea ny 2 a polite Cathe- 
Wotſhip, pretend 1 e Circumſtances are 
neceſſary; how - much r. they nt io. e 
them as ſuch in their Practice. i e 


But what if theſe Forms: of Canon. in $5, 4 
ture Judgment were really neceſſary? Will this 
make it neceſſary that Men know and believe that it 
is ſo? It is true, Mankind are very much affected 
with Shew and outward Appearance; but it is true 
that Religion is ſo built upon a Weakneſs and Vice 
of human Nature, as to render that Weakneſs even 
neceſſary. The Belief of a ſuture Judgment may 
be of great Service to Religion: But does it receive 
any Advantage, or can it contribute to our religious 
Improtement, if it ſnhould be revealed to us, how 


ey whole Procedure is to be carried on; What bs 
e 


(5) 


1 5G © ** 
f > Oi 22 


party rrp1 Ln A261 Wo F bos berg 4 of 
Jou are ſenſible; after all, that it would be für 
the _ and 3 of — — fe- 
cret Relations of Things were e known, 
which, in your Opinion, lay a Poundaricn for 
ive Rules. You are aware; that it will be object- 
ed, that it is inconſiſtent with the divine Goodneſs, 
in dealing with rational Creatures, that it ſhould be 
otherwiſe. I proceed no to conſider how you de- 
fend your Cauſe againſt this Objection. . G 


"There it no Neceffty, you ſay, that” KOT LM 
tiefe Relations Pan be yoneralhy known: Fre. 9. 10. 
nor van am Argument 9 4 N that 
av0Hld x not equally-prove-that Mankind can be allowed 
to fall into no N whatever. But, I think, you 
are in the Right to ſubjoin this Caution; why may 
not God be ſuppoſed to leave Mankind in ſuch Cir- 
cumſtances of norance, at leaft for a Time? I 
Anlſwer, be may, but this Caution, which you are 
Fenſible is neceflary, deſtroys your very Reaſoning, 
wilt, I hope, I ſhall make ont to your Satis- 


I own that rational Creatures may be ſuffered to 
fall into Diſtreſs for u time; even ſuch Diſtreſs, as 
they have no Means to prevent; efpecially, if mis 
Diſtreſs is to procure them a ſar greater Good after- 
Wards. But, by adding theſe Words fer a time, you 
ſeem to acknowledge, that if the Diſtreſs was ſuch, 
as affected their whole -Concerns, and was to en- 
dure for ever, the Caſe could not be ſo well defen- 
ded. All 1 ſhall add to this is, that to aſſert the 
offibility of rational Creatures being ſuffered to fall 
into ſuch Diſtreſs, as ſhall endute f ang 
5 mM , | u 


, 


* 


6 


1 


ſuch a Way, that they could never have prevented 
it, is, in a very direct Manner, to deny the divine 
E and Goodneſs. What Morality can there 
be? What good and wiſe End — be gain'd by 
Creatures to fall in Miſery, which they 
never had any Means to evite, and to continue in that 
State for ever? To ſuppoſe, as you do, That tbe 
politic Ends of CO, or the Benefit 


Pref. 10; - arifong yu an af rg may re- 
TO 11. Lune 4 Dt ee Nature, it a 
8 e. Br we could ima- 


ine, that it 16 poſſuble for 7 Creatures to emprove 
8 Religion — orality, by an Example which is mani- 
| feftly immoral and 8 Let me know therefore 
the profitable. Leſſons which ſuch an example of | 
everlaſting Miſery, as are inflicted upon ſuch. as 
could not poſſibly avoid tho. wt * n wr | 
F ellow Creatures. N tris 


But more of ds afterwards. 15 UL, 275 


Thus au you have contended: Li imagi 

for the Convenience and Uſefulneſs of ne, ol 
fiitutions'; but what you ſeem to lay the greateſt 
Streſs upon, and which makes Revelation abſolute- 
ly neceſſary, is, That by the Light of Nature we 


.could never 'have diſcovered in what Manner God | 


is to deal with the Guilty. This you have xepeated 
ſeveral Times in the Preface and Sermon; and you 
- . conclude; your Preface with ſaying, © That it was 
for the aſſerting of thoſe M. in which God 
« will deal with the Guilty, that a divine Revela- 
. tion was chiefly «fforded: > I ſhall therefore ex- 
amine this. Pretence ſomewhat more FOE 4 
pe 

Lou ſeem to allow, that there. are ſome natut 


wolers of Things, which furniſh e at A 


* 
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of probable Conjecture, from the Con- 
* * of the Divine Wiſdom and Serm. 1 1. 
4 Goodneſs, that God will not be rig 
4 rous in puniſhing, nor cenſure every trifling 
4 Fault; that when he puniſhes, he will not do it 
“ to any high Degree, nor for. any Length of 
„ Time, much leſs for ever; and that he 
c will pardon upon Repentance and Refor- Mid. 
« mation.” But, you 92 we are to look _ 
upon this as mere Conjecture; that the Intereſt of 
the World in particular Circumſtances may require 
a different Management; and therefore we ſtand in 
need of a particular Aſſurance of what the divine 
Intentions are, with * to ourſelves, which a 
Revelation only can afford us. In Anſwer to 
which, I ſhall endeavour to prove, | 


I. That what you call a Conjecture is really and 
in ſtrict Account a Demonſtration, if you will ad- 
mit the Uſe of that Name in Morality: And that 
we need no other Aſſurance, nor can receive any 
greater than what Reaſon affords us. 


II. That the Perſuaſion of the Pardon of Sin 
upon Repentance, which is attainable by the Uſe 
of Reaſon, is equally. certain with that of the di- 
vine Goodneſs; that if the one be conjectural, ſo 
is the other. 5 


III. And conſequently, that the Belief of any | 
Revelation connot poſlibly contain a greater Degree 
of Certainty. | 


IV. That allowing this Perſuaſion to be founded 
on Conjecture, it cannot juſily ſubject our Minds 
. to any troubleſome Anxiety or Solitude, from 
Which we can be freed by Revelation. 


[18 ) RON 

Firft, It flows naturally from the Belief of the 

neſs and Wiſdom of God, that fuch as repent 
ſhall be pardon'd ; that he will not puniſh us for 
ſuch Errors, as we have truly recolletted, and from 
which we are recovered ;. and that what Puniſh- 
ments are inflicted, are in order to reclaim us. Theſe 
Principles I take to be ſo juſt, fo ſuitable to all the 
rational Notions, which we can form to ourſelves 
of an infinitely perfect Being, that they would 
meet with no Oppoſition among Mankind, the 
thinking Part of Mankind, I mean; if they did 
not, (I had almoſt faid wilfully) ſtumble upon ſome 
ill grounded Scruples ; and neglect the free, o 
and ſincere Exerciſe of their Faculties; either thro 
Prejudice, Lazineſs, or abject ſlayiſh Fear, in ſeek- 
ing after Truth. Ty 7 


*; 


For what End, muſt we 1 that God pun - 
iſhes his Creatures? Is it not for their Good ? Or 
is it poſhble that Puniſhments can ſerve for- any 
other valuable Purpoſe ? Now this Good muſt mean, 
either the Good of the Party puniſhed, or of others, 
who may be ſuppoſed to profit by the Example. The 
Party or Perſon ſuffering is, in my Opinion, utterly 
incapable of receiving any other Benefit from the 
Puniſhment, than that of being reclaim'd from his 
Errors, and fortify'd againſt them in Time coming: 
And this, when the Affliction becomes the Occaſion 
of his ſerious Recollection and Repentance. . . 


* 


It ſeems likewiſe abundantly evident, That there 


is no Way, by which the Puniſnment of any Per- 
ſon can be ſerviceable or uſeful to others, but in ſo 
far as theſe Perſons can perceive the Puniſhment to 
have been inflicted with a Moral View; that is to 
ſay, for the Good of the Sufferer. And therefore, 
the Inſinuation of what may be thought fit 8 be 
. 188 | one 
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done by the Governor of the World, for attaining. 


ſome good Ends of his Government, makes no Al- 
teration, that can affect our preſent Argument. But 
this perhaps needs to be farther illuſtrated. 


If any Perſon is ſuppoſed to be puniſhed in ſuch 
a Way, as may be for his Good, and is actuall 
reſtored to Favour, as ſoon as that good End is o 


1 tained . it 1s eaſy to ſee the many uſeful Leſſons, . 


which may be learned in every Circumſtance of this 

moral Example. But if, on the other Hand, he is 
tortured and afflicted, with no ſuch kind Intention, 
and only to let others ſee how a remedileſs and end- 


leſs Miſery ariſes from the ſlighteſt Tranſgreſſion, 


which he never could avoid; and which, now that 
he is fallen into it, leaves no Room for Repentance, 


nor Hopes of Amendment. What can this Example = 


teach me? Can it make me careful not 10 2 ?. 
it encourage me to repent ? How evident is the contrary ? 


For, if 1 believe, that a Perſon is capable to fall 


into ſuch a diſmal State of Suffering, inevitably, 
and without all Hope of Remedy; I {ee no other 
Concluſion I can draw from ſuch an Example, but 
an utter Deſpair, which renders all Caution vain 


and uſeleſs ; and takes from me all Thoughts f 


Reformation. 


The Circumſtances of human Nature are ſuch, | 


that in many Caſes we inavoidably tranſgreſs the 
ſtrict and perfect Rules of Action, as we are Crea- 
tures of ſuch limited Capacities, and unequal Tem- 
per: But eſpecially, if the Rules of Action are un- 
diſcoverably by us, without the Help of paſitiue 
Revelation, with which a great Part of Mankind is 
not privileged. I am ſure, if God is a good Being, 
there muſt be ſame. poſſible Remedy for thoſe Evils, 
which may befal Man, 8 this Circumſtance. of his 
TY | : 


Nature; 


1 
— 1 — — => 
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Nature; not only in order to prevent what he him- 
felf might otherwiſe undergo, but likewiſe the 


Anxiety and Deſpair of others ; and all the fatal 


Effects, which would follow, if, as ſoon as he had 
finned, he had entailed upon himſelf a dreadful 
Neceflity of growing worſe, and becoming more 
and more miſerable : Thus indeed he would be ſet 


forth to others a terrible Example ; an Example 


which could only throw them into an abſolute-De- 
if w_ ö _ ſuch as muſt extinguiſh all Purpoſe of 
wes. | 


You ſeem to think, That the only Effeft of our not 
knowing, in a natural Way, the preciſe Manner, in 
 evhich God intenas to deal with the Guilty, 

Pref. 24. would be an endleſs Anxiety. But this 
you have not fairly repreſented, even al- 
lowing your own Principles, For altho' one had 
no expreſs Declaration of the Divine Will with 


regard to Sinners, yet if there is Ground to hope 


the beſt, and ſuch probable Ground of Hope, as 
may render a Man more earneſt and ſolicitous to 
recommend himſelf to the Favour of God, by 
{ſincere Repentance and Amendment; he is not to 


be eſteemed the more miſerable for this Anxiety. 


And I humbly conceive, that it is no Diſadvantage 
to the Principles of Deiſts, if ſuch a Solicitude is 
_— to take Place, only by Virtue of their 
Syſtem. A | 


But, I preſume, your real Sentiments are the 
ſame. with thoſe of your Brethren in this Matter, 
That without the Aſſurance of Revelation, we muſt utter- 


by deſpair of Pardon ; that we have no data, _ 


which we can proceed in judging of the Divine 


aut towards us, as Sinners From which it muſt 
follow, that as we can entertain no Hopes of For- 


giveneſs, 
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- giveneſs, we can have no Encouragement to repent; 
but are given over to irrevokable Perdition. And 
here allow me again to aſk you, What Benefit can 
ariſe to our Fellow-Greatures from ſuch a Method of pro- 
- ceeding with the Guilty? Or rather, Would it not be 
- vaſtly prejudicial and hurtful to them? Can it then be 
ſuppoſed confiftent with the Divine Goodneſs, to punito 
Bis Creatures in ſuch a Manner, as neither the Sufferers, 
nor any others can recerve the leaſt Advantage, or good 
Inſtruction from the Puniſhment ? Horrid, irreligious 

otion of Infinite Perfection "1 


In fine, I think, I have Reaſon to conclude, That 
the Belief, or Perſwaſion of Pardon upon Repen- 
tance attainable, by the Uſe of Reaſon, isas certain 
and demonſtrable, as that God is | ſt and good : 
And conſequently,” that the Objection you have 
raiſed againſt that Ground of Hope, upon which 
Sinners may promiſe themſelves Remiſſion, is of 
no Weight. e ep 9 


What J have already advanced, I take to be the 
moſt direct Anſwer to your Pretence of the Neceſſi- 
ty of Revelation, from the Circumſtance of the 
Guilt of Mankind: But as this is a Point which de- 
ſerves to be more fully illuſtrated, I ſhall lay to- 
- gether ſeveral other Thoughts upon the ſame Sub- 
ject, as a farther Anſwer to your Argument, as 
they may fall under the ſeveral Heads which I un- 
dertook to prove. e 


I had ſaid before that we cannot be more certain 
that God is good, than that he will be reconciled to 
his Creatures, upon their Repentance; that there 
is as much Conjecture in the one, as in the other. 
For, not to inſiſt on that kind of proof of the divine 


* poſed 


| Goodneſs, by which his moral Perfections are ſup- 
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poſed a neceſſary Conſequence of theſe called na- 
tural (a Proof not univerſally admitted) the com- 
mon Method of proving this uſeful Principle, and 
that which is thought beſt adapted to the Capacities 
of all Men, is drawn from the ſuppoſed manifeſt 
Effects of Goodneſs, which appear through all the 
Works of God. Now whatever Degree of Good- 
.neſs we may' diſcoyer in any particular Inſtance ; 
and how highly probable ſoever it may be, that the 
Supreme Being intends nothing but what is good; 
yet in ſome Senſe, this is only a Conjefture : Be- 
_ cauſe it is at leaſt poſſible, for all that we know, 
that in the Main, or Sum of Things, Evil may 
prevail; and the divine Purpoſes and Intentions 
may be quite different from what we commonly 
imagine. And as the Caſe ſtands thus with ref 

to infinite Goodneſs (no Proof of this Nature exclud- 
ing all Poſhbility of its being otherwiſe) ſo it is the 
ſame with regard to any uſeſul Concluſions, we can 
be ſuppoſed to draw from this Principle. 


From the Belief or Perſuaſion of the divine Good- 
neſs, we can lay down ſome uſeful Rules for our 
own Conduct, and draw Concluſions for enſuring 
the Peace and 'Comfort of our Minds: All our Rea- 
ſonings on this Principle can extend no farther. But 
-when we proceed upon this general Notion to de- 
termine what God will, or — it may be 
ſuggeſted that we pra m upon Gueſ- 
ſes and Conjecture. That God is wiſe and good 
we know in general; but we cannot tell what Wiſ⸗ 
dom and Goodneſs will require him to do in fuch a 
particular Caſe; becauſe he acts as Governor of the 
World, and muſt proceed with an equal Regard to 
all its Concerns which are unknown to us. And a 
for this Reaſon, we cannot certainly diſcover what 
God will do in any particular Circumſtance, fo — 


„ 
ther can we know, for the ſame Reaſon, what he 
inclines we ſhpuld do in any particular Situation; 
for tho' he is a Being, Wiſe and Good, yet we 
know not the whole Series of his Affairs. 


But ſuch a way of Reaſoning renders the Noti- 
on we haye of divine Goodneſs and uſeleſs Specula- 
on; ſuch as can, in no Caſe, be improved for the 
Comfort of our Minds, or the Direction of our 
Lives. And if it is no more but Conjecture, that 
God will pardon the Penitent ; all is no leſs Con- 
jeRure, that we can know or diſcover of his Good- 
-neſs, all that we can infer from this moſt uſeful 
Principle, the neceflary Foundation of all Religion, 
both natural and revealed: For the Belief o any 5 
Revelation muſt preſuppoſe the Belief of the Good 
neſs of God. nent dS | | | 


| + Let a Man have all the Aſſurances he could 
wiſh or defire, that ſuch a Doctrine is come from 
God; how can he be certain that it is his Will and 
Pleafure, that he ſhould receive this Doctrine up- 
on the Credit of all thoſe Probabilities, that ſpeak 
in its Behalf; for they can riſe no higher than Pro- 
babilities. As I know not, may he ſay, all the De- 
figns of God; for any Thing I know, God intends 
- only to make a Trial of me by this ſpecious Evi- 
dence; and if I ſhould admit it, or be influenced 
by it, *tis more than he deſigned; or at leaſt, that 
[may become an Example to others, or ſerve ſome 
End, quite different from what appears to me, or 

ſeems to be intended. And even, if I were convin- 
ced, that it is reaſonable for me to receive this 
Doctrine upon the Evidence ſuppoſed, this Con. 
cluſton is ſtill conjeftural'; and it is poſſible that I 

ought to have done otherwiſe. > OE 


* 


TT -. 
- But; perhaps, you will ſay, That the expreſs . 
Teſtimony and Aſſurance of Revelation is of ano-. 
ther Kind than thoſe Inferences and Concluſions, 
which, by the Uſe and Exerciſe of Reaſon, we 
draw from the Suppoſition of the Goodneſs of God 
for our Acceptance with him upon Repentance : 
Theſe are not fo firmly to be Ls upon, as the 
ſure, explicite Declaration of himſelf reveal-, 
ing his Will to us, which amounts to a compleat 
Demonſtration, and excludes. the leaſt Degree of 
Doubt, and in which we may ſafely and infallibly 
confide. But if you advert to what I have already 
advanced, you will find that, let the Evidence of 
the Truth of a Revelation be as ſtrong as you your- 
ſelf can imagine, it is ſo far from being infallible, 
that it muſt neceſſarily be liable to the fame Impu- 
tation of Conjecture and Uncertainty, as the other 
Principle, which I maintain; which, if you reject, 
you can [ſubſtitute nothing in its Place of more 
certain Evidence. This makes Way for another 


0 * tb. * 


Reflection. 5 


4 I ſhall ſuppoſe, for Argument's Sake, that it 
is not abſolutely certain from the Suppoſition of his 
Goodneſs, that God will pardon the Penitent, yet 
this Principle will not ceaſe however to give Quiet 
and Peace to our Minds, and free them from any 
troubleſome Anxiety and Solicitude. 7 


It is, at leaſt, owned to be the moſt natural Or- 
der of Things, and that which is the moſt probable 
Caſe, that a Being of infinite Wiſdom and Good - 

neſs, will pardon the Penitent. If this is by far the 
moſt likely Caſe, the moſt juſt and perfect Rule, 
which J can conceive, for the divine eee . 
with reſpect to the Guilty, it ſhould give me 0 
Diſturbance to imagine, That poſſibly, or for 4 3 
17 ' "IA onſy 2 | 
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pont; which ure not in my Power to diſcover; it my 
F be athereafe in ſome ſin 4 ee 'A be | 
Poſibility does not affect me; becauſe I muſt at. 

rationally, and proceed upon ſuch Evidence; as 

is-to be had; And, © where I 33 

© tarinot have a Demonſtration, go Pref. 16, 17, 


t“ upon ſuch Evidence, as Mankind | 3 5 
&« commonly reckon ſufficient for their moſt impor- 

* tant Affairs; and, in the preſent Caſe, ought” to 

« ſatisfy myſelf with an Evidence of this Kind; and 

« yenture my greateſt Concerns upon ſuch a Bot- 

4 tom. I cannot ſee that we can refuſe to do this, 

ic but upon ſuch Principles as will diſcard all Evi- 

& dence but dowright Demonſtration.” BY. 


Now if this is owned to be rational and pris 

dent Management, it can leave no Room for any | 
uneaſy Doubts. For a wiſe Man reſts fatisfy'd; 
when he knows he has done his beſt; and obtained 
fuch a probable Affurance in any Affair, as Men 
commonly do,; and muſt needs depend upon. 
Would it not be abſurd, if he ſhould wait for 
miraculons Teſtimony, after all the Satisfaction 
and Affurance, which could reaſonably be expect - 
4 - ed, in a Way agreeable to the preſent Circum- 


ftance and Condition of his Nature? I add fur = 
ther,” That — 
The ſame Doubts, the ſame Anxiety and Un- y I 


Aſſurances that Revelation can be ſuppoſed to 
4 afford, as well as in a natural State, where Rea | . 
ſon is the only Guide. = 


2 Are not any Declarations, which can be made 
in Revelation, of a general Nature; that is to ſay, 
uch as aſſure us in general, that God will pardon 


D thoſs 


1 caſineſs of Mind, have Place in the moſt expreſs \ 4 
5 


* \ 
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thoſe who repent ? But before this can furniſh a 
Sinner with any Ground of Comfort, he muſt know 
Something more; viz. what is to be accounted a 
ſufficient Meaſure of Repentance, a true and effec- 
tual Amendment. Unleſs a Revelation is perſonal, 
and particular with reſpect to every Man, I do not 

ſee how it can afford us this Knowledge: For it 
can only deſcribe Repentance and Amendment in 
general Characters, and ſuch as muſt be underſtood 
with conſiderable Alterations, according to the State 
of the Penitent. To illuſtrate this, let it be con- 


ſider'd, That 


It is owned on the one Hand, that a Man's be- 
ing ſenſible of his Error, and reſolved upon Amend - 
ment, is not always a true Repentance; for we 
find that ſuch Convictions, and Reſolutions; do not 
always produce a ſuitable Change in the Behaviour; 
On the other Hand it is confeſſed, both upon Prin- 
ciples of Natural and Reveald Religion, that true 
Repentance does not ſuppoſe ſuch a Reformation, 
as excludes all Relapſes; and conſequently a; per- 
fect Amendment is not to be reckoned the Teftof | 
true Repentance. eee 
There are certain Faults and Errors, which, in 
the Account of all Religions, are to be looked upon, 
as the unavoidable Frailty of human Nature. But 
' where is that Standard, or Meaſure, by Which we 
can judge what theſe Errors are? 'How ſball we de- 
termine what is a pardonable Frailty, and not to 
come into Account in juding of true Repentance? 

It is impoſſible to characterize theſe, except in 
general Way, and in fuch a Manner, as we mul 
=. Recourſe to theſe natural Notians of Things, 
by which we may know what is to Ds i 
L . 00 "= 
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T Good, in the Main, and a reaſonable Attainmeng © * 


includes the ſame Anxietyand Solicitude, as if there - 


There are indeed Divin 


* thisPurpoſe of freeing the Minds of Sinners from 
* Anxiety and Solicitude; and without ae 
0 


they are ſo few, who put the Affair 9 5 this Iſſue LY 


ver been claimed by any conſiderable Party of 


God; and Revelation can give us no farther Aſſu - 


* . 9 


for fuch Creatures as we are. I ſhould be glad tig 
know, how. a Man can reſolve ſuch Scruples, other- 
wiſe than by a Knowledge, which is conjectural, 
and proceeds upon Principles of Reaſon, and whi 
were no Revelation in the Caſe. 
incleed Divines, eſpecially of your 
Communion, . who maintain, That beſides the ge- * 
Win of God, chere are © 3 
c particular perſonal Aſſurances 5 by an in. 1 
«© ward Teſtimony of the Spirit of God; and 9 
& which they think abſqlutely neceſſary to ſerve | 2 


cc they contend, there is no poſſible Foundation 
« Peace to the guilty Mind.” This I on would 
indeed be Something more than Conjecture: But 


nor do I ſuſpect that you are one of them) that 1 
all not be ſo unfair” as to ſuppoſe that main Ar- 


ument for the Nece uy of the Chriſtian Revelation 
epends upon à Sort of Experience, which has ne- 


Chriſtians. 


And yet I cannot but think, That without this 
Suppoſition of a particular and perſonal Revelation, 
there is no Manner of Advantage of which Chri- 
ſtians can boaſt, but others may enjoy, by the due 
Uſe of their natural Faculties. For Reaſon teaches, 
and that in a demonſtrative Way, That if we doo 
truly repent, and amend, we ſhall be acceptable to 


rance that I can ſee, unleſs it were perſonal, r 
that inward Teſtimony of the * is n- 
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